























































































































并隆司，第 25 － 26 页)
商鞅之 “贤”，对应于 “智”。儒学 《春秋》之义，尊、亲、贤并重。《公羊传》闵公元年:
“《春秋》为尊者讳，为亲者讳，为贤者讳。”《公羊传》不仅三者之中更尊崇“尊”“亲”，对“贤”
也有一绝对的限定，就是贤者不能觊觎君位。故“尊尊”之义，即在尊君，而首在尊天子。(参见杨
树达，第 167 － 187 页)君则以宗法嗣位，继嗣不正则有讥。(同上，第 236 － 246 页)其于卿大夫，










































观”(陈启天，第 25 页)，或以之为“道德退化论”(蒋重跃，第 144 页)，近年学者多持平正，谓为




有相近处。”“‘事异则备变’为韩非历史哲学之第二原则”。(陈启天，第 34 － 35 页)施觉怀的分析
略有不同，认为“这样侧重从社会情况、民众条件、变法问题等方面进行分析的理论在先秦诸子中





然当时以斩首为功，则亦有赖于气力也。”(陈启天，第 35 页)其于 《八说》言之更详:“上古，指
尧、舜、禹、汤、文、武;依儒家之说，其禅让或征诛俱出于德化，故曰 ‘亟于德’。中世，指春
秋，其时尚朝觐会同以求为诸侯之盟主，故曰‘逐于智’。当今，指战国，其时强国事兼并，弱国务
力守，攻战不休，一决于力，故曰‘争于力’。”(同上，第 141 页)韩非 “三世”所对应的具体历
史时期，则略有争议。蒋重跃以为:“这里的 ‘上古’即三代以前，‘中世’似应指三代，‘当今’
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① 就笔者所知，如蒋重跃《韩非子的政治思想》“对人的本质的认识”一节，方可谓对“三世论”本身进行了
正面的研究。(参见蒋重跃，第 141 － 148 页)

















































变进行了重新论证。① 即亲 －德、贤 －智、尊 －力都曾居于高位，作为国家的领导力量和主导德性，但是














































由于儒学的制度化在实质上是以秦制律令体系的 “尊卑”取代了 《春秋》的 “尊尊”，亦即以
绝对服从的单向性伦理取代了互相尊重的双向性伦理。 (参见李若晖，第 148 － 160 页)于是 “亲”




认为，这“根源于以 ‘亲亲’与 ‘义’为根基的家族伦理”，所谓 “亲亲”，“即由对皇太后 (母
亲)、皇后 (妻子)之 ‘亲’而 ‘推’到对其家人，特别是对其家中成年男子之 ‘亲’。”所谓
“义”，“是家族间相互支持、相互信任的题中应有之 ‘义’……帝室或皇帝在大多数情况下并不认为
任用外戚会扰乱朝廷，反而相信分封外戚具有建立在亲属、家族意义上的支持之 ‘义’，其忠于帝室
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ABSTＲACTS OF MAIN ESSAYS
General Data，Virtual Bodies，and Digital Capital:Three Logics of Digital Capitalism
Lan Jiang
To understand capitalism in the digital era and grasp its philosophical content，it is important to view it
ontologically and to realize that general data have constructed a digital interface or platform，which is similar to
currency，to unite everyone and everything in the world. All objects are mediated and embodied in digital
space through general data. Through the mediation of data，actualities become virtual bodies，which act as the
fundamental unit in the digital interface. This means that digital data has built virtual relationships not only
among human，but also between human and the inhuman. Most importantly，general data as digital capital are
produced by all the users of a digital platform，but are appropriated by a few capitalists. A critique of political
economy in digital capitalism needs to break through this monopoly on general data and to transform the
monopoly into a collectivity，which will in the future pave the way to real community.
Hermeneutic Universality
Zhang Longxi
As an erudite scholar knowledgeable in the Chinese and Western traditions，Qian Zhongshu pointed out
that both the Chinese philological scholarship of the Qing dynasty and Western hermeneutical theory came to
the realization that understanding or interpretation is a circular movement from the parts to the whole，and from
the whole to the parts. The current author argues that this“hermeneutic circle”can already be seen as early
as in the chapter on lines and verses in Liu Xie’s The Literary Mind or the Carving of Dragons，in which Liu
Xie used the analogy of a cyclical dancing movement to describe the interrelationship between words，lines，
and the entire text. The questions discussed in hermeneutics，however，are such first-level philosophical
questions as language，expression，understanding，and interpretation，and they bear on a certain universality;
it is entirely possible for us to make use of rich Chinese traditional resources and classical arguments with
reference to Western hermeneutic theory，and to make theoretical contributions that are both characteristic of
our own tradition and meaningful within a universal framework.
The Variants of the“Three Great Virtues”and Their Historical Impacts
Li Ｒuohui
Benevolence，wisdom，and courage were the three great virtues in pre-Qin Confucianism. In the
beginning，the virtue of courage was that of warriors who considered themselves implements and sought action，
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while the virtue of wisdom was that of counselors who considered others implements and sought victory in
debate. Confucius added benevolence above these two virtues，revealing that human beings are not objective
but subjective;as such a gentleman with the“three great virtues”would act in accordance with the Dao，not
with the monarch. However，after Shang Yang and Han Fei rearranged the“three great virtues”in accordance
with the perspective of legalism，the application range of benevolence was narrowed down to the circle of
kinship，not to all beings;wisdom was limited to the capability of dealing with administrative affairs，not to
distinguishing right from wrong universally;and courage was considered as a tool to gain merit through military
glory. In a word，human desires became fundamental for the“three great virtues. ”Afterwards，the state’s
structure was split in accordance with the virtues of zunqin (respect for kinship)and zhongxian (being loyal
and virtuous) :royal families controlled the highest rank of nobility using the virtue of zunqin，while beyond
this circle of kinship，high and low ranks were strictly separated in terms of legislation，and the virtue of
zhongxian became the main path for promotion.
On Inward Transcedence
Zhang Ｒulun
Since some scholars characterized Chinese philosophy as “immanent transcendence” or “inward
transcendence”in the middle of the last century，this explication has become irrefutable in academic circles.
Transcendence is a concept from the West whose meaning is intimately linked with the Western intellectual and
religious tradition. For Westerners， transcendence in general means transcending man and his world.
However，those who claim immanent or inward transcendence as the essential attribute of Chinese philosophy
actually regard human subjectivity as transcendent. This explication thus not only misunderstands the concept
of transcendence itself but also misrepresents the Chinese tradition.
Enactivism，Perspectivism，and Nietzsche
Leung Kawing
Varela，Thompson，and Ｒosch;’s The Embodied Mind，published in 1991，brought a revolution to the
cognitive sciences. In it they proposed to understand cognition as embodied action，inaugurating enactivism;
their critique of the traditional approach of the cognitive sciences focused on the concept of internal
representation and related metaphysical realism，and they suggested that an organism creates its own world in a
relationship of co-determination with its environment. Before them，some continental philosophers had also
been dissatisfied with traditional representationalism. Nietzsche was one of them. To the extent that he sought
to explain human cognitive abilities by universal biological principles，we can consider Nietzsche a precursor to
enactivism.
